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A PARAPHRASE OF THE EPISTLE TO THE ROMANS. 1 



By Professor George B. Stevens, Ph.D., D.D., 
Yale University. 



CHAPTER I. 

(i) I, Paul, address you Romans as one obligated to the will of Christ, 
commissioned by a divine call and specially set apart to the work of spreading 
the gospel which God has given to man, — (2-4) a message whose truths were 
heralded in advance by divinely inspired men in writings which, by reason 
of their origin and contents, are sacred, because they bear witness to the 
Messiah, who was, indeed, in his earthly manifestation, a descendant of 
David, but who, in his spiritual and essential life, was proven to be God's 
son by a glorious act of power, even an act of resurrection. (5) Such is the 
divine attestation of Jesus, who has applied God's grace to me and made me 
a messenger to secure, for his glory, that obedience to him which springs 
from faith, among the heathen peoples, — (6, 7) to whom you Christian Romans 
also belong, — and so, since you fall within the scope of my apostolate, I write 
you with salutations of grace and peace. 

(8) Let the first theme of my letter be the gratitude which I feel for your 
growth and progress in the Christian life which is evidenced by your reputa- 
tion for faithfulness in the whole Christian world. (9, 10) I may thus speak 
of my feeling of gratitude, for I solemnly avow that it is confirmed and illus- 
trated by my constant prayer that God would grant me the opportunity to 
visit you, — (11, 12) an opportunity which I sought because of an eager desire 
to confirm you in the Christian life, or rather, that both you and I might 
together receive new strength from the reciprocal influences upon one another 
of the faith which we both alike cherish. (1 3) Nor has this desire to visit you 
been a mere desire with me ; I have often formed a fixed purpose to carry it 
into effect (but have thus far been providentially prevented from so doing), 
— the end I had in view being to extend the work of the gospel at Rome as I 
have done and am doing in other Gentile communities. (14) This purpose 
to visit you was thus in line with my mission to fulfil my divinely imposed 
obligation to the heathen, regardless of nationality or condition. (15) Hence 
my readiness to come and work among you, — (16, 17) a readiness which I 
boldly profess, for I confidently glory and trust in the gospel as God's effective 
means of saving from sin everyone who believes on Christ, whether Jew or 

1 1 have prefixed in parenthesis the number of the verses to the paraphrase, 
instead of affixing it, for greater convenience of reference. 
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heathen (though I do not forget the economic precedence which has been 
providentially accorded the Jew in receiving the glad tidings). The gospel, 
I say, can save men, for in it a way is revealed in which sinful man may be 
accepted before God and may stand in his presence approved and forgiven. 
Faith is the condition — the procuring cause, on the human side, of this accept- 
ance — and also its result. That is, the attainment of this standing of accept- 
ance with God is a matter of faith throughout, as the Old Testament itself 
already intimates. 

(18) Apart from faith, it is God's wrath (rather than his righteousness) 
which awaits those who, by the practice of sin, prevent the truth which they 
do possess from ruling their lives. (19, 20) For a knowledge of God is 
possessed by men universally. The evidence that God has made himself 
known to them is found in the fact that they have had, in all periods of the 
world's history, through reflection upon the works of God, an idea of divine 
majesty, — a fact which renders them guilty for the consequences of a neglect 
of that knowledge. (21) It was because the heathen sinned against divinely 
given light, and became irreverent, ungrateful, and wickedly foolish in 
their thoughts of the divinity, that the moral degradation which they are 
experiencing came upon them. (22, 23) They gave themselves up to the fol- 
lies and perversions of idolatry, and degraded the idea of God to the level of 
mere creature-life. 

(24, 25) In consequence of this, God punished them by plunging them, 
through the operation of moral laws, into that degradation in which they now 
live and in which their lives are characterized by the most revolting and 
unnatural vices, instead of by supreme reverence for God, as should have 
been the case. 

(26, 27) To such a life, I say, did God give them over, — a life in which 
the relations of the sexes were basely disregarded and perverted and the dire 
consequences of such vice realized. (28-32) And so, as they cast out God 
from their mind, he gave them in return an outcast 1 mind which led into every 
nameable sin those men who, all the while, knew God's just decree that 
such living leads to moral death, and yet were not only themselves guilty of 
it, but have reached the deeper depth of actually justifying and approving it. 

CHAPTER II. 
(1) Since the picture which I have just drawn of the sinfulness of the 
heathen world is true of mankind universally, anyone of you who condemns 
the Gentile must, in so doing, condemn himself, for he is guilty of the 
same sins. (2) I say that all are guilty before God because it is certain that 
he must condemn such conduct as I have described (and it is universal among 
men). (3) Can one of you who passes the false judgment that he is free 

1 By this clumsy play upon words I have attempted to represent the paranomasia 
of the apostle : o6k iSoicliicurap .... &S6kiilov wvv, k. t. X. 
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from the guilt of such sin, while yet committing it, suppose that he will be 
exempt from God's true judgment ? (4, 5) Or, not to speak of judgment, 
will you by such pride and folly show that you have no appreciation of God's 
gracious treatment which would lead you to salvation, and will you go on 
accumulating guilt until the final and terrible judgment day? (6-10) A 
day when God will render just awards to all men ; eternal life to those who 
have been faithful and obedient to him ; his holy displeasure to the factious 
and unrighteous ; — the penalties of his wrath upon these, the blessings of his 
favor upon those, — awards in the administration of which God has regard to 
the degree of light and privilege which men have neglected, so that a severer 
condemnation awaits the Jew than the Gentile, (n, 12) I said that God's 
judgment of men would be a just one, for he is not partial to one division of 
mankind as against another, for it is sin which he will punish, whether com- 
mitted by the Gentile, who has but the light of nature and conscience to guide 
him, or by the Jew, who possesses the fuller knowledge of duty which the 
Mosaic law imparts. (13) The Jews who have not kept the law cannot be 
saved by its mere possession, for it is not the knowledge of what God requires, 
but the performance of it which he accepts. (14, 15) The Gentiles have just 
as much prospect of salvation by works as the Jews, but neither can be saved 
thus for the moral perceptions of right and duty which the heathen often 
exhibit show that they have a moral law within them and are amenable to 
the principle, Doers of law shall be justified, and since neither Jews nor Gen- 
tiles are "doers" in the sense required, that of perfect obedience, they both 
alike fail to sustain the test. (16) On the plane of law, then, there is one 
principle for all : Justification for those only who fully meet the divine require- 
ments ; punishment for such as do not. This will be the law of the future 
judgment for all such as do not avail themselves of the provisions of God's 
grace by repentance and faith. 

(17-21) What though you bear the theocratic name ("Jew") and rest in 
secure confidence of divine favor and possess the knowledge of God and duty 
which the Old Testament furnishes, and regard yourself as a spiritual supe- 
rior among men ? What does this signify if you fail to justify those claims, 
and, by immoral life, forfeit the benefits of your knowledge ? (22-24) Do 
you not commit the very sins which you denounce, and so cause the heathen to 
despise the God whom you pretend to worship ? (25) It is, indeed, a fortunate 
thing to be a Jew and to enjoy the advantages which God has afforded him, 
but if these are not put to the uses of a good life, by the Jew, he becomes no 
better than a heathen. (26, 27) Indeed, if a heathen should, with his feebler 
light do the thing which your law requires, and which you yourselves fail to 
do, he would show himself to be more truly God's servant than you and would 
meet with more favor at the judgment. (28, 29) For it is not the practice of 
rites, or the possession of principles, but inward purity of life which proves 
one to belong to the true people of God. 
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CHAPTER III. 

(i, 2) If, then, Jew and Gentile may thus exchange places in God's 
estimation (cf. 2 : 26-29), does anything remain of the Jew's boasted advan- 
tage ? Yes, much remains, in whatever point viewed ; and, first, his 
possession of Old Testament revelation. (3,4) I say this advantage remains, 
for, even if the objection be made that many of the Jews have not accepted 
the Messiah and so have been false to this same Old Testament revelation, 
yet, God's faithful performance of the promises which he made this people is 
not thereby precluded. Let us remember that, though all men be false, God 
is true. (5, 6) It would seem, then, that human faithlessness is not only con- 
sistent with God's faithfulness, but rather exhibits it in clearer light. Is man, 
then, to blame for it ? Is it not (looked at in a human way) rather com- 
mendable ? No, for on such a principle there could be no just judgment of 
the world, since it confuses all moral distinctions. (7, 8) If, then, I, by my 
falseness, become a means of eliciting and magnifying the fidelity and truth- 
fulness of God, can my falseness, which serves so good an end, be regarded 
as sinful ? But carry the argument a step further. Must not this lead to the 
principle : Increase falseness that God may be shown to be true ; promote 
disobedience that God's faithfulness may more plainly appear, i. e., " Do evil 
that good may come ? " I am wickedly charged with such teaching. Those 
who do maintain such principles are under a just condemnation. (9) What, 
then, is the general conclusion of the whole argument ? Have we Jews any 
advantage over the Gentiles in respect to the prospect of salvation by works? 
None at all, for both classes have been proven to be, by reason of their sin- 
fulness, without hope of such salvation, (10-18) a conclusion which the Old 
Testament picture of human depravity confirms. 

(19, 20) And this testimony must be true of the Jews since it is found in 
the very Scriptures which God gave especially to them. All, then, are guilty. 
None can be saved by obeying law ; the less so because the law only inten- 
sifies the power of sin, instead of delivering man from it. 

(21, 22) We have seen that in the line of legal works there is no pos- 
sibility of attaining acceptance with God. But there is another way of 
securing it, — the very way which the Old Testament teaches, — that is, by 
an act of trust in God's mercy as now revealed in Christ, and this way is open 
to all without distinction of race or privilege. (23, 24) For just as all men 
have, by sin, closed the path of salvation by merit, so to all is open on equal 
terms the way of a gracious salvation which is brought to man through that 
work of Christ by which he has purchased men's release from sin. (25, 26) 
This liberation was accomplished by God's so manifesting, in the death of 
Christ, his holy displeasure against sin that he thereby dispelled the appear- 
ance of being indifferent to evil (which was occasioned by his lenient treat- 
ment of sinners in pre-Christian times) and showed that, in forgiving the 
sinner who should trust in Christ, he was not acting inconsistently with the 
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requirements of holiness. (27) Since salvation is secured only by the 
renunciation of all meritorious deeds, none may allege his rights or privileges 
as constituting a valid claim upon God. The law-principle of salvation may 
encourage, but the faith-principle shuts out such presumption. (28) For man 
is justified by faith which involves the renunciation of merit, whether his 
previous obedience to the requirements of the law have been more or less 
complete. (29) In the light of this principle we see the universality of 
Christianity. All stand on the same plane before God ; none may claim 
salvation ; all may receive it on the same gracious terms. (30) God's uniform 
requirement is faith ; he will accept all men on this one simple condition. 
(31) Do we then set the law (whose efficacy as a means of salvation we 
deny) and faith (whose efficacy we affirm) in opposition ? No. The law 
itself confirms the very principles of faith which we maintain. 

CHAPTER IV. 

(1) In accord with the statement that in my doctrine of justification I con- 
firm the law, and as an illustration of it, what do we find that our ancestor 
Abraham attained ? Did he secure any meritorious claim upon God ? (2) For 
if he was justified by works he may make such a claim, but this supposition 
is really out of the question, for (while his life may be honorable before man) 
it can furnish no ground of merit before God. (3) For all personal merit even 
in his case is excluded by the scriptural statement that it was his faith (not 
his works) which God accepted and on account of which he pronounced him 
righteous. (4) Now in the matter of legal obedience, not grace but debt is 
the principle of award. (5) But where there is no claim to perfect obedience, 
but, instead, a spirit of trust in God, it is that trust which God accepts. (6-8) 
This thought of a gracious treatment of man by God — a treatment better 
than he deserves, finds expression in the Psalm where David pronounces the 
man happy against whom the Lord does not reckon up the whole sum of his 
sins, but graciously hides them with his forgiving mercy. (9) In accordance 
with the truth that righteousness is attained, not in the line of works, but of 
faith, is not the blessing of justification open to all, irrespective of circumci- 
sion? Yes, for the Scripture, in narrating Abraham's justification, speaks, not 
of circumcision, but only of faith. (10) That justification takes place without 
regard to circumcision is also evident from the fact that Abraham was not 
yet circumcised when he was justified. (11) Circumcision followed faith as 
its sign and was therefore secondary and dependent upon it. Its chief mean- 
ing, therefore, was to bear testimony to Abraham as the man of faith irrespec- 
tive of circumcision. (12) Hence Abraham's religious significance is con- 
nected primarily with his faith and not with his circumcision. Hence it is 
not Jews as such, but believers, whatever their nationality, who are best 
entitled to claim to be his spiritual sons. (13) For his religious preeminence 
was not won by legal works, but rests upon God's gracious acceptance of his 
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faith. (14) Essentially the same must be true of all real followers of 
Abraham, for if they won their reward by works, the principle of grace 
would be nullified, (15) because the law brings, not righteousness, but wrath 
through its intensification of the power of sin. Its immediate effect is there- 
fore directly against man's salvation, for when it appears, transgression and a 
consequent consciousness of sin which forbodes punishment inevitably 
follow, (16) Since the law makes us objects of the divine displeasure rather 
than subjects of salvation, the inheritance of the blessings promised to 
Abraham must be entered upon by faith, the condition which corresponds to 
the grace which bestows them. Thus it is seen how Abraham stands for the 
prototype of all believers (17) [the Scripture speaks of his numerous 
progeny] before God in whose boundless power he so implicitly believed. 
(18, 19) This faith of his which remained confident in the face of all human 
improbability of its realization was what enabled God to make Abraham the 
spiritual father of mankind, — (20, 21) this unwavering confidence, I say, is 
what God graciously accepted for righteousness. (23-25) Now the narrative 
of Abraham's justification in Genesis has its chief value not as the history of 
an individual, but because it is typical of all God's dealings and illustrates 
the principles upon which he always proceeds. The narrative contains the 
truths which apply to us who are believers in Christ as the divinely appointed 
mediator of salvation. 

CHAPTER V. 

(1, 2) The consequences of justification axe, first, a sense of security in 
our relations to God which we have obtained through Christ who has intro- 
duced us into this new status of acceptance with God ; next, a joyous hope of 
future blessedness; (3, 4) third, the ability to be glad even when beset with 
trials and hardships, because we understand that these conditions develop 
moral perseverance, and this, well-tested Christian character. (5) Moreover, 
the reason why this hope of future good does not disappoint us is that the 
realization of God's love to us assures us of its fulfilment. (6) What is the 
guaranty of this love and of the hope founded upon it? It is found in 
Christ's giving himself up to death for us in our moral impotence, — (7) an 
act of sacrifice which could only spring from a greater love than is known 
among men. (8) Thus the greatness of the divine love is seen in the fact 
that those for whom Christ died were not the obedient and faithful but the 
sinful and hence the objects of God's holy displeasure. 

(9) If, now, we know that the divine love went out thus toward sinners, 
how much easier it is to believe that the beginning of our salvation will be 
carried forward to its completion. (10) For, to repeat the argument, if God 
began the work of our salvation when we were the object of his wrath ; if his 
love was great enough for that, how much more certain is it that, now that we 
have been acquitted of our guilt, we shall come to our complete life in 
Christ? (1 1) How justly, then, may we rejoice in that divine love which has 
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removed all obstacles to our acceptance with God, and made it possible for 
us to be at peace with him ! 

(12) In view of the truths which have been established, we may compare 
Christ, his work and its result, salvation, with Adam, his fatal transgression, 
and its consequence, physical death, which became the portion of all because 
his sin involved as its result the sinning of all his descendants. (13, 
14) I affirm this relation between sin and death on the ground that even 
before the law came in to condemn sin and to stamp it as transgression, all 
were falling a prey to death ; even those who lived during this period and had, 
unlike Adam, no explicit, positive command which they could break, con- 
tinued to die. [(15-17) But, before carrying out the comparison between 
Adam and his work, and Christ and his work, note certain differences. The 
grace of God in Christ is more than a match for the sin which began with 
Adam and spread itself over all mankind. Man's condemnation issued from 
one trespass, but God's restoring grace has more power than many trespasses 
even, since it saves man from the power of many. We may be sure of this 
because it is more easily conceivable and more certain that those who receive 
God's gift in Christ will triumph over sin than that all should have become 
involved in death in consequence of Adam's trespass.] (18, 19) So then- — as 
we began to say — as by Adam's sin all became involved in death, by 
Christ's work of righteous obedience is acceptance with God opened to all, for 
the two cases are parallel. Christ is the second Adam come to restore to 
God's favor those who as descendants of the first Adam are lost to it. (20, 21) 
Now the Old Testament system, whose saving function I deny, had just the 
purpose to bring out this indwelling sin into its greatest strength, so that the 
case of man was rendered even more hopeless than before, but the grace of 
God in Christ is able even to overcome this power of sin when thus intensified 
by the law and to bring man back to divine favor and assure him of eternal 
bliss. 

CHAPTER VI. 

(1) Shall we, from the fact that where the law brought out human sinful- 
ness in its full force God's grace appeared in even greater power, — shall we 
from this fact conclude that sin is a good thing, because it evokes God's 
grace? (2) Such a conclusion is opposed by the very nature of the Christian 
life. How can those who have broken off, as by a death, all relation to the old 
sinful life, seek to justify any further connection with it? (3) Our baptism 
expressed that entrance into personal life-fellowship with Christ whose deep- 
est meaning is : participation in the benefits of his sin-atoning, sin-destroying 
death. (4) This participation involves an ethical dying with Christ on his 
cross, — a complete breaking off of relations with the old, sinful life, — and a 
burial into moral death, i. e., a permanent separation from the sinful world in 
which we formerly lived, in order that a new life in anew world of motive and 
action might be begun, — a life as different from the former one as was 
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Christ's life after his resurrection from what it was before. (5) I may thus 
emphasize the fact that the negative process called " death " and " burial to 
sin " implies also the positive process called " resurrection " to holiness, for if 
we experience that moral process which is the analogue of Christ's death, i. e., 
separation from the old life, we must also experience its counterpart, the 
n alogue of Christ's resurrection, that is, a renewed and purified moral life. 
(6) Our old sinful self has been put to death ; the body, where sin so mani- 
fested its power, has been subdued. (7) Such a death means separation from 
sin. (8) And if it means separation from sin through union with Christ, it must 
also mean a new life of holiness through union with him. (9, 1 o) Christ in his 
death broke off all relations to sin, never again to enter into them, and at his 
resurrection entered a life belonging wholly to God. (11) So should the 
Christian consider his regeneration which is typified by his baptism as 
demanding at once the cessation of the sinful life and the beginning and con- 
tinuance of the holy life. (12, 13) I exhort you, therefore, not to permit sin 
to control your bodies and their passions as it formerly did, but to subject 
your bodily powers to the uses of righteousness as the nature of your 
Christian profession demands. (14) You must not permit sin to dominate 
your lives, and you need not, for you are not under the law-system which 
always tends to intensify the bondage of men under sin, but under God's sys- 
tem of grace in which is disclosed a way of deliverance from sin's guilt and 
power. 

(15) From the fact that we Christians are not under the Old Testament law, 
but under God's grace in the gospel, shall we conclude that we are free to break 
the divine law by sin? By no means. (16) In refuting such an inference 
let us start from the position that a man is the servant of whatever he obeys. 
If a man obeys sin he is sin's servant ; if he obeys righteousness then he is 
bound to fulfil the demands of righteousness. ( 1 7) Now this latter is your 
case. Your obedience and service to sin are things of the past. You have 
committed yourselves to my teaching which enforces the demands of righteous- 
ness upon every life. (18) When you thus broke away from bondage to sin, 
you entered a bondage to righteousness, in which you committed yourselves to 
obey its requirements. (19) I am applying to these high spiritual truths 
terms derived from human relations so as to make the contrast between the 
characteristic of the old life and that of the new plain to the most undiscern- 
ing. And I apply this truth thus : just as you used to allow your bodily 
powers to be dominated by sin, so you should now, as Christians, make them 
the means of serving and promoting holiness of life. (20) For (to repeat my 
distinction between the two kinds of life) in your old life you were freemen in 
respect of righteousness, and bondmen in respect of sin ; the opposite is now 
true ; you are now free from sin and bound to righteousness. (2 1 ) But looking 
away from" the principle to the consequences of the old sinful life, what reward 
did it bring? Only a fruitage of which you are ashamed, for all its results are 
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in the line of that final issue, moral death. (22) But the opposite of all this is 
your case now. Being freemen in respect to sin and bondmen in relation to 
God, you have holiness and everlasting life as your portion. (23) So diverse 
are the outcomes in the two cases. The just desert of the former is death ; 
the gracious gift which, in the case of the latter, God bestows, is eternal life 
through the merit and mediation of Christ. 

CHAPTER VII. 

(1) Those who, like you Romans, are acquainted with law, will at 
once recognize the truth of the principle that the law ceases to have dominion 
over the man at the man's death. The relation between the person and the 
law is sundered by death. (2) An illustration and proof is seen in the fact 
that when a husband dies the wife is then free to marry another man. The 
marriage-bond is dissolved by death. (3) Previous to the death of one of the 
parties the other is not free to contract another marriage ; to do so would be 
adultery. (4) In like manner — applying this principle to spiritual relations — 
the bondage of you Christians to the Old Testament law was broken by a 
death — the moral death to sin of one of the parties (2. e., yourselves). You 
were under the law as your master, but are now under Christ, just as the 
woman whose first husband has died comes under the authority of another 
whom she is then free to marry. (5, 6) Our former situation under the law 
was one of bondage under a hard master, sin, with which the law allied itself 
to enslave us. But now we are freed from that master by a moral death, in 
order that we may freely and gladly serve our new master, Christ, not from 
outward constraint but from inward impulse. 

(7-10) Does it follow from my apparent depreciation of the law that it is 
evil? No; it is not itself evil, but only the occasion of developing, by the 
reaction which it provokes on the part of indwelling sin, the evil in men into 
expression. Without law men are comparatively unaware of their inherent 
wickedness, but when law comes with its demands and ideals they are seen to 
have utterly failed to meet its requirements, and thus its immediate effect is 
rather to conduct them to condemnation than to the holiness of life which the 
law, in itself considered, contemplates. (1 1— 1 4) Sin, not law, is the cause of 
this condemnation. The law is an instrument which sin uses for its purpose, 
but is in itself holy. The moral destruction which I speak of is wrought by 
sin which dwells in the flesh. It is against this overmastering foe that the good 
desires and aspirations which survive in the unregenerate man contend, but 
contend in vain. (15-23) My efforts to keep the law are rendered unavailing 
by the power of sin, which that very law calls out into greater strength. I 
am no more my true, my would-be self, but sin so rules my life that I am 
powerless to realize my best desires. Two laws or forces contend within me — 
sin, which allies the law with itself, and my reason ; in other words, the flesh, 
the evil propensities and passions, and my deeper, truer moral feelings and 
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desires. In this conflict the evil power is completely victorious, so that I am 
rendered a helpless slave of sin. (24, 25) Whence shall release come? I 
well know now that it comes alone from Christ. Such is the inner conflict in 
the life that aspires after goodness ; such the despair to which it is driven in 
its oft-baffled strivings and such the release which Christ affords. 

CHAPTER VIII. 

(1,2) The state of the Christian is thus the very opposite of that which 
I have just described (7 : 14-25). The verdict of the law is not out against 
him, because he has been delivered from that condemnation which the law 
pronounces, and from the sin which occasioned the condemnation, by the 
power of the Spirit which entered his life in consequence of his union with 
Christ. (3, 4«) The law could not free him from its own curse, but could 
only reaffirm its adverse verdict, not because of any defect in the law, but 
because of the power of sin which perpetually exposed the man to the law's 
condemnation. But Christ, whom God sent into the world to share our nature, 
apart from its sinfulness, has accomplished this deliverance, so that a way is 
opened for the fulfilment of the law's just requirements. (4^-6) This result 
is attained by establishing in man the inner dominion of the spirit which over- 
throws that of the flesh and determines all the aspirations and conduct of the 
man toward holy, spiritual life instead of toward the moral death to which it 
was formerly tending. (7-9) Thus the man is brought into real harmony 
with God — for only through the rule of the Spirit in us can the old enmity to 
God which sin occasioned be removed. The possession of Christ's spirit 
alone proclaims us truly his. (10) If we possess that spirit we have the 
guaranty of an imperishable life. The body must indeed die in consequence 
of the curse which human sin brings with it, but this death cannot affect the 
spirit of the man who has participated in Christ's salvation. (1 1) If we pos- 
sess the life-giving spirit of God, he will grant us a future life and resurrec- 
tion through the power of that indwelling spirit. 

(12) Since the Spirit is the determining element of the Christian life, we 
Christians are bound to follow his guidance. (13) Only that life which he 
inspires is worthy to be called life. The carnal life is death and the death of 
the carnal impulses is life. (14) It is through following the impulses of the 
Spirit that we prove ourselves God's sons. (15) When we became Christians 
we did not enter a servile condition similar to that in which we were under 
the law, but we entered a filial relation in which we can address God as our 
Father. (16) And the inner testimony of the Spirit in our hearts assures and 
confirms this relation. (17) If we are God's children, then, of course, we 
inherit the great blessings of his kingdom. This we do, however, only because 
we are joined with Christ and share the sufferings which faithful service to 
him may entail. (18) At present the Christian must suffer for Christ's sake, 
but how much will the future glory of the Messianic kingdom outweigh 
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such suffering! (19) Of this coming blessedness we find everywhere an 
eager expectation. Even inanimate nature seems to be awaiting it. (20, 21) 
The reason is that God, in subjecting nature to the law of decay and death, 
mingled an element of hope with this condition which leads her to expect 
deliverance from this law and participation in the freedom from sin's curse 
which awaits God's children. (22) Such a prospect for nature seems sug- 
gested by the condition of eager yearning and intense dissatisfaction which 
she shows with her present condition. (23) But not only do we see this 
yearning for deliverance from sin's consequences on the part of nature ; even 
Christians, who have been acquitted of their sins and have become obedient 
children of God, are subject to this condition of perishableness which has 
been impressed upon nature. They too must die, and they naturally await 
with hope their future deliverance from the reign of sickness and death, i. e., 
the bestowment of an imperishable embodiment for the soul. (24, 25) I say 
"with hope," for this element is mingled with all our experience of salvation. 
We have not yet enjoyed its full fruition. Our incomplete emancipation from 
the law of decay and death leaves us this great boon to expect in the heavenly 
world. 

(26) Not only does the hope just described inspire us, but the Holy Spirit 
aids us in our weakness and in our prayers by his all-prevailing intercessions. 
(27) Since this intercession is accordant with God's will he alone knows its 
full significance and power. (28) But there is one thing which we do know, 
that is, that all events cooperate to secure the final good of believers. (29) 
Because we were from the beginning included in God's foreknowledge and 
purpose and thus our standing as Christians has the whole plan of God to 
support it. (30) The realization of our salvation in the past and in the future 
but fulfils the gracious plan of God for our lives. 

(31) The practical conclusion is, that God's purpose of grace is pledged 
fo us. (32) God, who provided for our salvation in the great gift of his Son, 
will not withhold from us any lesser benefit. (33) None can bring a charge 
against God's chosen ones since God himself has acquitted them. (34) None 
may condemn them since Christ died, rose, and intercedes for them. (35-39) 
There is no hardship or suffering, not even death — no, nor any power whatso- 
ever in all the universe which can separate us from the love which Christ has 
for us. 

[To be concluded next month.] 



